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RV 10.129.7ab
iyam visrstir ydta ababhitva ' yadi va dadhé yadi va nd
‘OTKyza 3TO TBOPEHHE BO3HUKIIO, / BBILJ10 11 OHO cO34aHO0 WK e HeT ..."

(T.5. EXIU3APEHKOBA)
‘This creation (= this Universe), whence it came into being, whether it was
established (or: established itself?), or whether not ...

AVS 19.53-54 = AVP (Or.) 11.8-9
Hymn to Time (Kalasukta)

* Time as Supreme Principle («Principe Supréme») (Renou 1956a: 272; Renou
1956b: 101f.): few parallels in the mantra period (AVS 13.2.39: hymn to Rohita
(sun); some Upanisads (Maitrayaniya): Time as one of the cosmogonic principles.

« AV-Pari$. 10.1.7: Kalasiikta (together with AVS 19.52), is applied in the ritual of
offering a golden image of Earth to the priest (see Gonda 1978: 17f.).

* Translations: Whitney/Lanman’s (1905: 987-991)
Ludwig (1878: 191)
Scherman (1887: 78f.)
Deussen (1894: T. 1/1, 210f.)
Bloomfield (1897: 224f., 681f.)
Papesso (1933: 198f.)
Geldner (1928: 97)
Renou (1956a: 215, 272
Edgerton (1965: 130f.)
Ambrosini (1984: 172-175)
Gupta & Mohanty 2000: 26f. (translated by J. Brereton)
Orlandi (1997) (concept of Time in the Ancient India)
Mylius 2002 (AVS 19.53).



AVS 19.53=AVP 11.8

Metre: 1-4 — tristubh, 5 is irregullar (metrical scheme 9+9+8+8), 6-10 — anustubh.

AVS 19.53.1 = AVP 11.8.1

kalo asvo vahati saptarasmih (11)
sahasraksé ajaro bhiiriretah (11)
tam a rohanti kavayo vipascitas (12)
tasya cakra[*-ni 7] bhitvanani visva (10 [*117))

Time, the steed with seven reins, with thousand eyes, unaging, abounding in seed,
conveys [a chariot]. Inspired poets mount it. Its wheels are all beings.

la: with seven reins (saptarasmih) — For the symbolism of 7, cf. verse 2a.

lc: ... mount it — d-ruh : = mounting a chariot? a horse? For duality (or
plurality) of Time, see Edgerton (1965: 130, fn. 1): Time = horse(s), chariot, driver
(= the Sun?).’
Some aspects of Time ~ features of the Sun or Agni, cf. gjdro ‘unaging’ (an epithet of
Agni); saptarasmih (refers to Agni in RV 1.146.1); cf. also 19.53.3a.
Cf. also 2a and d.

1d: bhuvanani — «beings» (Whitney, Brereton; Scherman, Deussen, Geldner,

Mylius: «Wesen»; Papesso, Ambrosini and Orlandi: «esseri (viventi)») /

«existences» (Renou),

«worldsy» (Ludwig: «welteny)

both interpretations (Edgerton: «worlds (or beings)», Bloomfield: «beings

(worlds)»).
bhuvana- <— bhii ‘become, come into being’, 1.e. ‘becoming, coming into being’ = all
what is temporary, non-eternal.

Metre: irregular (10 syllables): read *cakrani? (“long” form of the neuter declension).

' “In this verse Time appears to be represented by the Sun, who drives a chariot; there is some

confusion of chariot, driver, and horse(s). The Sun, under the name of Rohita the Ruddy, is identified
with Time in AV. 13.2.39.”



AVS 19.53.2 = AVP 11.8.2

saptd cakran vahati kala esa (11)
saptdsya nabhir amftam n,v dksah (11)
sa imd visva bhitvananyy " afijan (11)
kalah sa tyate prathamo nu devah (129

This Time draws seven wheels, seven are its naves; (its) axle is immortality. Anointing
(flowing around) all these beings, it, that Time, speeds, the primordial god.

a. Saun. cakran, Paipp. cakran, ed. RW "cakra
c. Saun. aiijdt, anydt; Paipp. afijan

2a: saptd cakran (saptd " cakrd [« saptacakram (?)]) vahati

» Cf. RV 1.164.3b (saptacakram sapta vahanty dasvah ‘seven horses drive a seven-
wheeled [chariot]”)

= seven months (seasons) of the year (six main and one additional months; see
Scherman 1887: 81; Bloomfield 1897: 682f.; Renou 1956a: 272; Ambrosini 1984:
175; Orlandi 1997: 251, fn. 19)

= seven planets?

= seven Adityas? (Deussen 1894: T. I/1, 210).

* cakrad- : a neuter noun? pada 2a must be based on RV 1.164.3b:

Time = a steed (cf. 1ab) = Time = a chariot (cf. 1c).

saptdacakram decomposed : saptacakram — saptd *cakram — saptd cakran.
(A similar remorphologization in 1d, where the grammatically ambiguous (m./n.) form
cakrd may be a replacement of the original *cakrani (neuter).

* kala- (Time) ~ cakrd- (wheel(s)): indirect evidence for the etymology of kald-: <—
*IkK'elH- ‘move, turn’ (the [-variant of car) ~ cakra- (< PIE *k‘e-k*l-0-) (Kuiper
1931: 243; Mayrhofer, EWAia I, 343)

2c: ... (its) axle (dksah) — Thus Whitney, Bloomfield, Edgerton, Renou, etc.;
unlikely Brereton (connecting immortality with the wheels: “their axle™).

2¢c:  Anointing (flowing around) (‘aiijan) —
« Saun. mss. arijdt (or anydt)
* Paipp. anijan (part. of a7ij ‘anoint’)
* Edgerton: < afijan > «adorning (anointing) all these worlds»
« Sayana: “aiij ‘manifest’ (cf. Mayrhofer 1986-96 [EWAia] I, 54; Geldner: «Er



bringt alle Dinge zur Erscheinungy).
« ed. Roth/Whitney: “arvan ‘directed hither’ (~ pratyan ‘directed from here, away’)
— This emendation is adopted in most translations: Time is moving, directed
hither, towards all beings (or Time brings hither all beings), and then moves
away (or carries away all beings) (see especially Bloomfield 1897: 684)
— Deussen (1894: 1/1, 210): Time which is directed hither refers to the Present,
whilst the Time directed, or going, away, refers to the Past.

 unlikely conjectures *r7jat, *arnjat (Brereton apud Gupta & Mohanty 2000: 26,
hesitantly), “Time has reached all beings”

— the root rj (in *riijat and *arnjat, injunctive and imperfect of the thematic
infixed nasal present) = ‘stretch, set in motion, give preference’ (see Joachim
1978: 60ft.; Kulikov 1995: 104ft.; 2000: 1991t.)

— rnja- 1s only scantly attested after the RV, does not occur in the AV.

« impossible conjecture “a7jdn in Orlandi 1997: 251f., fn. 21

— erroneous grammatical analysis of this form (injunctive)

— wrong translation (‘Egli che prepara tutti questi esseri’)

— 3sg. inj. of (athematic) pres. with the nasal infix must be *andk (unattested in
RV and AV)

— anjan can be (1) 3pl. injunctive, or (i1) active participle (the latter analysis is
adopted here)

— meaning of a7ij 1s ‘anoint, adorn’, not ‘prepare’.

* Whitney, comm.: returns to the original reading (as in mss.): «he, time, including
(?) all these beings»

e arnj: ‘anoint’; Time as a stream which flows around objects. Cf. 4b sd ...
bhitvanani pary ait ‘it [sc. Time] went around beings’, 6¢ kalé ha visva bhiitani ‘in
Time [i.e. within Time considered as an omnipresent substance] are all beings’.

2a,d: kala- with two different deictic pronouns:

* with esd ‘this’ (proximal deixis) in pada a: “this” Time drives the car, bringing
and carrying away all beings and being responsible for events on earth and in the
Universe?)

* with sd ‘that’ (distal deixis) in pada d: “that” Time flows around all being as a
primordial substance. Cf. the dual character of Time explicated in verse 1 (both as a
horse and a chariot.



AVS 19.53.3=AVP 11.8.3

piirndh kumbhd ’dhi kala ahitas (119
tam vdi pasyamo bahudhd nu santam (11)
sa imd visva bhivanani pratyan (11)
kalam tam ahuh paramé vyyoman (11)

A full vessel is set upon Time. Verily, we see it in (its) manifold existence. It is
directed towards all these beings. They call him ‘Time’ (kala-) on the Supreme
Heaven.

b. Saun. pdsyamo, ed. RW “pasyamo

3a: “full vessel’ (pirndh kumbho) =?

» Sayana (and Bloomfield 1897: 684): = year with its days and nights, months and
seasons

e Ludwig: = the sun.

« the idea of fullness, cf. Skambha hymns (AVS 10.8.15 and 10.8.29), as well as in
AVS 9.4.6: cosmic Bull with a vessel full of soma(see Renou 1956a: 272; 1956b:
102).

« sacrificial vessel is put (ahita-) on fire, i.e. pada a may continue the (partial)
identification of Time with Agni (cf. 19.53.1ab)

* M. Witzel (apud Achar 1998: 22 and fn. 9): kumbha- may refer to the Big Dipper
(Ursa Maior)

* unconvincing Achar : kumbha- = water clock («A full vessel is set [up] with
reference to [measurement of] timey).

3d: They say about that Time: (It is) on the Supreme Heaven — Thus Whitney

and Bloomfield: “they call him Time in the highest heaven”.
* Less likely Renou (“le Temps (siege aussi), dit-on, au plus haut firmament”)

AVS 19.53.4 = AVP 11.8.4

sa evd 'san bhivandany dbharat (11%)
sa evd san bhivanani pary ait (11)
pitd sann abhavat putrd esam (11%)
tasmad vai nanydt pdram asti téjah (11)



Verily, it, existing [or: He, being like that (?)], brought here beings; verily, it, existing
[or: He, being like that (?)], went around beings. Being (their) father, it became their
son. Therefore, verily, there is no higher brilliance other than that.

a,b. Saun. sam, Paipp. san

Metre in abc is quite bad (add an empty syllable after Vsdn to make a Jagati?).

4a,b: existing/being (‘sdn) — read (with Paippalada) "san (act.part. of as ‘be’)
instead of sdm in mss. of Saunakiya (thus translated by Deussen: “sdmtlich” and
Renou: “ensemble”). This conjecture is already adopted by Whitney and Ludwig.

4b: it went around beings (sd ... bhuvanani pary ait) — a continuation of the
metaphor of a stream (substance) flowing around material objects in 2¢. Cf. also 6c¢.

AVS 19.53.5=AVP 11.8.5

kalo ’;mitm divam ajanayat (10)
kala “imam "prthivim uta 9)
“kaléna bhiitam bhavyam ca- (8)
isitam ha vi tisthate (8)

Time has generated yonder Heaven; Time has also (generated) this Earth. By Time
what has become and what will become is impelled and is expanding.

b. Saun. imdh prthivir, Paipp. imam prthivim
c. Saun. kalé ha, Paipp. kalena, ed. RW “kaléna

Metre is quite irregular (10+9+8+8), unless we assume injunctive (janayat) in a and
double sandhi (kalémam) in b.

Verse 5 ~ modern cosmological theories (see, e.g., Hawking 1988); cf. also 10d:
‘Heat is born from Time’.

5b: “imam “prthivim ‘this earth’ — The singular form in the Paippalada (imam
prthivim ‘this earth”) is more appropriate than the plural found in Saunakiya (imdh

prthivir ‘these earths’).
« NB: plural of prthivi- : rare in the RV and AV (3x in the RV: 1.34.8, 4.53.5,



7.104.11; 4x in the AVS: 4.20.2, 6.21.1, 19.27.3, 19.53.5); only occurs in passages
referring to the three, opposed to the three heavens (divah).

5cd: By time ... is impelled (‘kaléna ... isitam) — The reading kalé ha... ‘in
Time ...> (as in Saunakiya mss.) is adopted by Geldner (“In der Zeit [ist alles
Gewordene und Zukiinftige enthalten]...”) and Ambrosini (“mosso nel tempo”).
Whitney’s conjecture “kaléna (accepted by most translators), yielding a much better
interpretation and syntactic structure of the verse, is supported by Paippalada mss.

AVS 19.53.6 = AVP 11.8.6

kalo bhiitim asrjata (8)
kalé tapati® siiryah (8)
kalé ha visva bhitani (8)
kalé caksur vi pasyati (8)

Time has created (well-)being (?); in Time the sun burns. In Time are all beings. In
Time the eye (of the Sun) is surveying [them (?)].

6a: ...(well-)being (?) (bhiitim)

« Ed. Roth/Whitney: "bhitmim ‘earth’ instead of bhiitim ‘well-being, success’; this
reading is adopted by most translators (‘Time has created the earth”)

» except for Geldner (“Der Kala erzeugte die Natur”) and Edgerton (“Time created
lordship”)

* bhitim : ‘etymological’ translation = ‘existing, existence, becoming’; cf.
Brereton: “Time sent forth the existent” (but this meaning is only registered in native
lexicons).

6¢c: In Time are all beings — Cf. 2¢ and 4b.

6d: ... the eye is surveying [them] (cdksur vi pasyati) — Probably the eye (of the
Sun); cf. AV 10.8.18 sa [...] sampdsyan yati bhuvanani visva ‘he (sc. the Sun) speeds,
surveying all beings together’. visva bhiitani — direct object of vi pasyati ?

? Ed. Vi$va Bandhu edits with accent (fdpati) in the Samhitapatha (probably a misprint), but
gives the correct tapati in the Pp.



AVS 19.53.7=AVP 11.8.7

kalé manah kalé pranah (8)
kalé nama samahitam (8)
kaléna sarva nandant;y (8)
agatena prajd imah (8)

In Time is mind; in Time is breath; in Time the name is concentrated. All these
creatures rejoice at Time which has come (i.e.: rejoice at their life which began for
them).

AVS 19.53.8=AVP 11.8.8

kalé tapah kalé jyéstham (8)
kalé brahma samahitam (8)
kalo ha sarvasyesvaro (8)
ydh pitdasit prajapateh (8)

In Time is Heat; in Time is the Supreme one; in Time the Brahman is concentrated.
Time is the Lord of all, who was the father of Prajapati.

8b: brahma : (1) sacrificial (atharvanic) formula; and (i1) the abstract
cosmogonic concept (deified from the late/middle Vedic period onwards)
* Edgerton: “the holy word”
* Brereton: “sacred truth”.

Cf. Edgerton (1965: 132, fn. 3): “brahman; here perhaps with specific reference to the
magic charms of the Atharva Veda, which are just as familiarly brdhman in Atharvan
literature as are the hieratic hymns in the Rig Veda. But it would be rash to insist, in
such a passage as this, on any single meaning (i.e. English translation) of this many-
sided word”. Cf. also comm. on 9c.

AVS 19.53.9=AVP 11.8.9

ténesitam téna jatam (8)
tad u tasmin pratisthitam (8)



kalé ha brahma bhiit,va (8)
bibharti paramesthinam (8)

Impelled by it (sc. Time), born by it, It is also settled in it (Time). Having become the
Bréhman, Time carries the Highest One.

Oab: téna-isitam ... tad — tad ‘It’ probably refers to the Universe, everything
which is created; cf. Scd ‘kaléna bhiitam bhivyam ca-isitam ‘By Time what has
become and what will become is impelled ...".

* Renou (1956b: 102): tad denotes the primordial neutral entity (“la cellule
originelle neutre”).

9c:  kald ha brahma bhiitva — See comments on 8b.
* The relationship between Brahman and Time: cf. Maitrayaniya-Upanisad 6.15,
where Time 1s qualified as one of the two forms of Brahman:

On the priority of Brahman, cf. also ManuSmr 1.24.

9d: ... Highest One (paramesthinam) — lit. ‘standing on the Supreme (heaven)’,
referring probably to Prajapati.

AVS 19.53.10 = AVP 11.8.10

kalah praja asrjata (8)
kalé agre prajapatim (8)
svayambhith kasydapah kalat (8)
tapah kalad ajayata (8)

Time sent forth creatures; (before that) Time (also sent forth) Prajapati (Lord of
creatures) at the beginning creatures. The self-becoming Kasyapa (is born) from Time;
Heat is born from Time.

a. Saun. prajd asr°, Paipp. Or. prajam a sr°, Paipp. Kashm. prajdasr®

10a: Saunakiya (acc.pl. prajd ‘creatures’) vs. Paippalada (Orissa) (sg.pl. prajam
‘creature’); but cf. Kashm ms.: prajasr (double sandhi of praja asr°?).



10c: rsi Kasyapa — husband of Aditi and identified with the sun; alternatively, he
can be identified with Prajapati.

AVS 19.54 = AVP 11.9

Metre: 1, 3, 4 — anustubh; 2 — gayatrT; verse 5 — mixed metre (8+8+11+11), verse 6
(separated in ed. RW) — two padas (11+12).
* Indian editions (<— anukr.): verse 5+6 (6 padas); thus also in Whitney’s translation.
« Paippalada: verse 2 includes two first padas of verse 3 (in Saunakiya) = mahapankti
(8+8+8+8+8); verses 3-5 have 4 lines each, which yields a much more appropriate
division, especially at the end of the hymn.

AVS 19.54.1 = AVP 11.9.1

kalad apah sam abhavan (8)
kalad brahma tapo disah (8)
kaléndd eti sitryah (8)
kalé ni visate punah (8)

From Time the waters arose, from Time — Brahman, Heat, the directions. By time the
sun rises, in(to) Time it goes down again.

1d: in(to) Time (kalé) — Given the polysemy of the locative, the passage can be
understood as:
(1) the sun sets in(to) Time (as in some space), and
(11) the sunset happens within the Time dimension, 1.e. at some particular moment.

AVS 19.54.2 = AVP 11.9.2abc¢

kaléna vatah pavate (8)
kaléna prthivi mahi (8)
dyaur mahi kald ahita (8)

By Time the wind purifies; by Time the great Earth [exists], the great heaven is settled
in Time.

10



2a: the wind purifies (vatah pavate) — verb pi in the middle means ‘purify,
become clean; (with the subject of the wind) blow (??); blow, purifying’.
* Whitney: “the wind cleanses”
* Goto (1987: 207; also Mayrhofer, EWAia II, 106): ‘the wind becomes clean,
purifies’.
wind (or air) : one of the basic (elementary) substances;
Vaisesika: wind is the ‘purest’ substance, does not contain in any other substance
‘By Time the wind (exists) [as inherently] [pure /] purifying [substance]’. (?)

2b: ... by Time the great Earth [exists] (kaléna prthivi mahi) — nominal
sentence, with the omitted copula verb. Two logically possible syntactic analyses:
(i)the adjective mahi is the predicate: ‘by Time the Earth (is) great’; thus Whitney
(“by time the earth [is] great”), Ludwig, Scherman, Geldner (“durch die Zeit ist
die Erde grof3”), Ambrosini (“per mezzo del tempo ¢ grande la terra”) and
Orlandi;
(ii) prthivi mahi is the subject of the existential verb; thus Bloomfield, Renou
(“grace au Temps (existe) la vaste Terre”), and Edgerton (“by Time the great earth
(exists)”).
(i1) appears more likely, for syntactic reasons: the omission of an existential verb
(exists) is grammatically much less probable than the omission of a copula
(is/becomes).

AVS 19.54.3 = AVP 11.9.2de-11.9.3ab

“kaléna bhiitam bhdavyam ca (8)
putré ajanayat purd (8)
kalad fcah sam abhavan (8)
ydjuh kalad ajayata (8)

By Time the Son generated of old what has become and what will become. From Time
hymns (Fcah) are arisen; from Time the yajus (sacrificial formula) has born.

a. Saun. mss. kal6 ha, comm. Say. kdlena; Paipp. Or. mss. kalo ha; Kashm. mss. kdlena
b. Saun. most mss. piirah; ms. Cs., Indian eds. purd, comm. Say. pura; Paipp. purah; ed. RW mss.

punah

3ab: By Time (‘kaléna bhiitam bhavyam ca ' putré ajanayat purd [nma prirah]) —

11



mss. read kalo ha...(nominative) or kalé ha... (locative).

« ed. 'Roth/Whitney (1856): ‘“mantré (for putrd), accepted in the earliest
translations (cf. Ludwig: “im Kala hat der mantra, was geworden, was werden soll,
vormals erzeugt”; likewise Shermann and Deussen)

* Whitney (comm.) abandons this emendation

« other eds. (including ed. *Roth/Whitney (1924)) adopt reading kalé ha...; both
nominatives are taken together as an appositional group (“Time, the Son”) = the Son
of Heaven and Earth mentioned in the preceding verse.

Cf. Whitney: “Time, [their] son, generated of old what is and what is to be”;
Edgerton, Renou (“Le Temps, (leur) fils, a engendré jadis les choses qui furent et
celles a venir”); Ambrosini. From the cosmogonic point of view, the characterization
of Time as the Son of Heaven and Earth is quite dubious’ and is not supported by
textual evidence.

* more likely (but still implausible from the syntactic point of view): Geldner's
rendering (based on AV 19.53.4: Time is called both the father and son of all beings):
“[d]ie Zeit hat einst Vergangnes und Zukiinftiges erzeugt und ist auch ihr Sohn”;

+ most probably: “kaléna (based on the reading attested in Paipp., Kashm. ms.
(~ Orissa mss. kalo ha); cf. the same emendation is adopted for kalo ha in an identical
context ("kaléna bhiitam bhdvyam ca) in 19.53.5, where it is supported by Paippalada;
this reading is also quoted by Sayana's comm. on AVS (probably based on ms. at his
disposal, but later lost) putro may refer to Prajapati, the father of whom is identified as
Time in 19.53.8 (Sayana, Bloomfield).

Sayana's gloss on kaléna, pitra prerakena ‘by the father, who sets in motion’ = a
reference to 19.53.5 "kaléna bhiitam bhavyam cesitdm ‘by Time what has become and
what will become is impelled’.

Cf. also Bloomfield's translation (albeit based on the reading (loc.) kalé instead of
“kaléna: “In Time the son (Pragapati) begot of yore that which was, and that which
shall be”.

3cd: fFeah and ydjuh refer to two of the four Vedas, Rgveda and Yajurveda.

AVS 19.54.4 = AVP 11.9.3cd-11.9.4ab

kalo yajiiam sam airayad (8)
devébhyo bhdagam adksitam (8)

3 See, for instance, Macdonell 1897: 21f,

12



kale gandharvapsarasah (8)
kalé lokah pratisthitah (8)

Time set in motion the sacrifice, the non-vanishing share to the gods. In Time are the
Gandharvas and Apsarases, in Time are established the worlds.

d. Saun. pratisthitah, Paipp. samahitah

AVS 19.54.5 = AVP 11.9.4¢d-11.9.5

kalé ’yam angird devo (8)
. tharva cadhi tisthatah (8)
imdam ca lokam paramam ca lokam (11)
punyams ca lokan vidhrtis ca punyah (11)
sdrvaml lokan abhijitya brahmana (11)
kalah sa tyate paramo nu devah (12°

Upon Time this divine Angiras and Atharvan stand.

This world and the supreme world, and the holy worlds, and the holy divisions
[between the worlds], — [thus], having conquered by means of the Brahman all (these)
worlds, that Time speeds, the supreme god.

Sab: [alyam angird devo ‘tharva
Edgerton (1965: 132, fn. 2): Angiras and Atharvan, half-divine beings, associated
with the black and white magic, respectively, are probably mentioned here as the
mythical ancestors of the authors of the Atharvaveda (see also Elizarenkova 2007: 250
and 282f. on AV 10.7.20). Thus, the Atharvaveda is being added to two other Vedas,
Rgveda and Yajurveda, mentioned in 19.54.3.

Rgvedic vs. Atharvavedic cosmogonic beliefs

(RV 10.129.7ab)
iyam visrstir ydta ababhitva ' yadi va dadhé yadi va nd

dadhé
* passive: ‘has been established’
» non-passive / reflexive: ‘has established itself’

13



* absolute transitive: ‘has established [it]

Absolute transitive:
‘... sel’s dasz er sie gegriindet, sei’s dasz er sie nicht gegriindet ...” (LUDWIG 1876
[RV iibers.]: II, 573; cf. also LUDWIG 1895: 6);

b

‘Whence this creation has arisen; whether he founded it or did not ...
(MACDONELL 1917: 211);

‘Woraus diese Schopfung sich entwickelt hat, ob er sie gemacht hat der nicht ...’
(GELDNER)."

Passive:
‘Von wannen diese Schopfung sei gekommen, / ob sie geschaffen oder
unerschaffen ...” (GRASSMANN 1877 [RV iibers. II]: 406);

‘Cette création sécondaire, d’ou elle est issue, si elle a fait I’objet ou non d’une
institution ...” (RENOU 1956 [HS]: 126);

‘Woher diese Emanation geworden (,gekeimt®) ist, ob sie getitigt worden ist [von
einem Agens] oder ob nicht ...” (THIEME 1964: 67);

‘This creation, whence it came into being, whether it was established, or whether
not ...>, with a footnote: “i.e. created; or perhaps, ‘established itself” (the verb may
be understood as passive or middle)” (EDGERTON 1965: 74);

‘... this creation (emanation)-in-differentiation ..., whether it is the result of an act
of founding (establishing) or not ...” (GONDA 1979: 12);

‘deze schepping ... of ze object (resultaat) van een instelling (inzetting,
fundatie) is of niet ...” (GONDA 1966: 693 [= Sel.St. III, 430])

‘... se e stata fatta o no ...” (AMBROSINI 1981: 127)
‘... 1f it was produced or (it was) not produced.” (BRERETON 1999: 249, fn. 7);
‘... ob sie geschaffen worden ist oder nicht?’ (KUMMEL 2000: 273);

b

‘OTKyna 3TO TBOpPEHHME BO3HUKIO, / BBLI0 I OHO €O3XAaHO WIH K€ HET ...
(ELIZARENKOVA).

Non-passive intransitive (reflexive, anticausative):
‘... whether it made itself, or whether not’ [or absolute transitive: ‘he set (or made)
it for himself’] (WHITNEY 1882: cx);

4

Likewise, HILLEBRANDT 1913: 134; LOMMEL 1955: 120; AMBROSINI 1969: 100; SANI 2000: 65.
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‘This creation, whether it came into being spontaneously or not ...” (BROWN
1941: 80 [= 1978: 18]).

KNOBL (2008): the intention of the poet was to express the following idea: “There was
no agent — and therefore no action — of founding. All that can be said is that this
universe ‘has come into being’, @ babhiiva, from somewhere, but not through
someone.”

Kalasukta: a step further, formulating a hypothesis about the origins of the world;
both Space and Energy originate in Time, as a primordial source.

Time and cosmogony according to the Kalasiikta:

+ Everything (all objects) are created from Time and by Time
» Space arises from Time and is expanding; there was no Space before
* Energy (Heat, tapas-) arises from Time

» All objects are within Time, i.e. Time is surrounding (a7ijant-) all objects. In other
words, Time can (supposedly) be connected as yet another dimension, alongside
with spatial dimensions

(Cf. the conception of Philo of Alexandria (20 BC— 50 AD): time is a result of space
(universe/world), and God created space which resulted in time also being created either
simultaneously with space or immediately thereafter)

* Even the purest (most elementary) substance, Wind (vata) is contained in Time
* Time sets in motion everything

e Time transforms into Brahman

Traces of the Atharvavedic cosmogony
in late Vedic and post-Vedic texts

(VisnuSmr. 20.21-22)
20.21 anadyantatvat kalasya
20.22 evam asmin nir-alambe ' kale satata-yayini
na tad-bhiitam prapasyami' sthitir yasya bhaved dhruva

15



21. [This is] because Kala (Time) is without either beginning or end. 22. Thus, in
this Kala, in which there is nothing to rest upon, and which is constantly moving
(/driving), I do not see anything which has come into being and in which there is
firm stability.

Parallel passages in other Smrtis arrange the hierarchy of primordial principles
differently: it is Brahman, not Kala (Time), which is responsible for generating the
Universe etc.

Cf. (ManuSmr. 1.50-51)

1.50 etadantas tu gatayo ' brahmadyah samudahrtah

ghore 'smin bhiitasamsare ' nityam satatayayini ||
1.51 evam sarvam sa srstvedam ' mam cdacintyaparakramah

atmany antardadhe bhityah ' kalam kalena pidayan
50. The (various) conditions in this always terrible and constantly changing [or
rather: moving — LK] circle of births and deaths to which created beings are
subject, are stated to begin with (that of) Brahman, and to end with (that of) these
(Just mentioned immovable creatures). 51. When he whose power is
incomprehensible, had thus produced the universe and me, he disappeared in
himself, repeatedly suppressing one period by means of the other. (Biihler)

(MaitrayaniyaUp 6.15)

dve vava brahmano ripe kalas cakalas ca | atha yah prag adityat so ’kalo kalah |
atha ya adityadyah sa kalah sakalah | sakalasya va etad ripam yat samvatsarah |
samvatsarat khalv evemah prajah prajayante | samvatsareneha vai jata vivardhante
| samvatsare pratyastam yanti | tasmat samvatsaro vai prajapatih kalah | annam
brahmanidam atma ca

‘The Brahman has two forms: time and non-time. And that which is before the sun
is time [which is] incomplete. And that which begins with the sun is time [which is]
complete. This which is the form of the complete [Brahman] is the Year. Verily,
from the Year these creatures are born; through the Year the born ones grow here;
in the Year they disappear. Therefore the Year is Prajapati (considered as) Time; (it
1s) food, the abode of the Brahman and Self” (see van Buitenen 1962: 45¢1.)

* Upanisadic innovation: Brahman is said to have existed before Time:
(MaitrUp 6.15)

brahma ha va idam agra asid ekah

“The Brahman alone was here at the beginning’.
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(SvetU 1.2)
kalah svabhavo niyatir yadrccha ' bhiitani yonih puruseti cintyam /
samyoga esam na t,v | ...]
‘Are time, own nature, destiny, chance, elements, womb [or] purusa thinkable [as
the cause for (the rise) of Brahman]? — [No!] — [It can] not [be] their union either’

(explicit rejection of the primordial character of Time as one of the possible causes of
the Universe; see Oberlies 1995: 79f.)

(SvetU 6.2) [echoes scholarly discussions of that epoch?]
svabhavam eke kavayo vadanti ' kalam tathanye parimuhyamandah
devasyzisa mahima tu loke ' yen,edam bhramyate brahmacakram
‘Einige Dichter lehren die Eigennatur (der Dinge [als Antreiber des
Brahmanrades]), andere in gleicher Weise die Zeit: Sie (alle) gehen fehl. Die GroBe
Gottes ist es doch, durch die dieses Brahman-Rad veranlaf3t wird, sich in [dieser]
Welt zu drehen’ (Oberlies 1998: 109).

(Gaudapadakarika 1.7-8):
vibhiitim prasavam tv anye ' manyante srsticintakah
svapnamayasarupeti ' srstir anyaih vikalpita (1.7)
icchamatram prabhoh srstir ' iti systau viniscitah
kalat prasutim bhutanam ' manyante kalacintakah (1.8)
‘Some of those who speculate about creation regard generation [of world] as the
manifestation [of God’s powers]; others imagine creation as having the form of
dreams and illusions.
Those who are convinced about [the reality of] creation believe that creation [arises]
solely from God’s will; those who speculate about time [kalacintaka] believe that
generation of beings [arises] from Time.’

Kalacintakas: a philosophical school going back (more or less) directly to the
cosmologists of the Atharvaveda? (virtually no traces in the Classical Indian
philosophical schools)

On the priority of Brahman, cf. also ManuSmr 1.24: the primordial Svayambhi (Self-
existent / Self-becoming) is identified in 1.9 with Brahman:

(ManuSmr1.9)
tad andam abhavad dhaimam ' sahasramsusamaprabham

tasmin jajiie svayam brahma ' sarvalokapitamahah
‘That (seed) became a golden egg} in brilliancy equal to the sub; in that (egg) he

himself was born as Brahman, the progenitor of the whole world.” (Biihler)
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(ManuSmr 1.22, 24)
so ‘srjat [...] prabhuh |...]

'

kalam kalavibhaktis ca ' naksatrani grahams tatha

saritah sagaran-sailan ' samani visamani ca

‘He, the Lord, created [...]Time and the divisions of time, the lunar mansions and
the planets, the rivers, the oceans, the mountains, plains, and uneven ground...’

(Biihler)

(MBh. 1.43.49)
sarve kalena syjyante hriyante ca tatha punah
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